African Americans and Religion
Focus: A Minority within a Minority: Black Muslims

SECTION ONE

African Muslims in Early America

ByAylaAmonThe Smithsoniands Nati onal ,WaskirgtonyDCo f African

SOURCENhttps://nmaahc.si.edu/explore/stories/collection/afriganslimsearlyamerica

Islam has been a piece of the American religious fabric since the first settlers a  rrived in
North America.

While we do not know exactly how many African Muslims were enslaved and transported to the New World, t
are clues in |l egal doctrines, slaveholdersd docu
werecaught in the middle of complicated social and legal attitudes from the very moment they landed on our
Eastern shores, and collections at the Museum help provide insight into their lives.

0l knew sever al [ peopl e] wh dearned, Mbharhedane[Musliens];n ,

t hough at that ti me, |l had never heard of the
who prayed five times every day, always turning his face to the east, when in the performance of his
d e v o tChaoleBall, 61837

AfricanMuslims were an integral part of creating Anfesitamapping its borders to fighting against British rule.
Muslims first came to North America in the 1500s as part of colonial expeditions. One of these explorers was
named Musfa Zemmouri, also known as Estevanico, who was sold by the Portuguese into slavery in 1522. W\
enslaved by Spanish conquistador Andrés Dorantes de Carranza, Estevanico became one of the first African
foot on the North American continent. He exptl Florida and the Gulf Coast, eventually traveling as far west as
New Mexico.

African Muslims also fought alongside colonists during the Revolutionary WEF&3Y. Multiple men with

Muslim names appear on the military muster rolls, including Beuipeatted, Yusuf ben Ali (also known as
Joseph Benhaley), and Joseph Saba. Other men listed on muster rolls have names that are likely connected
Islamic practice, such as Salem Poor and Peter Salem, whose names may reflect a form selgtagmArabic
meaning peace. These men often distinguished themselves on the battlefield.

The founding fathers were aware of Islam and the presence of Muslims in America. Thomas Jefferson, who c
a copy of the Qurdan, i ncl ud ditdaltreatisea. @anpaigningdon religiaus
freedom in Virginia, Jefferson argued in the pro
nor Mahamedan [Muslim] nor Jew ought to be excluded from the civil rights of the Commaoaaaétobhis
religion. o6 Unfortunately, this | anguage-Chiustiamn amen
groupsJefferson was not the only statesman who recognized religions other than Christianity in his work.
However, their knowledgé and theoretical openness to Islam did not stop them from enslaving African Muslim
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0True freedom embraces the Mahomitan [ Mus|
r el i BicharchHerry Lee, Letter to James Madison 1784

Muslims also used literacy to leverage their freedom through the lalsow. e owner s expl oi t
read and write, as well as their professional backgrounds. So enslaved Muslims used jobs such as bookkeep
personal servants, and coaghito gain physical mobility, learn American business practices, and access
information normally only shared within white society. Yarrow Mafr®@ebrgetown, Washington, D.C., was

one such exampMamout, enslaved by the Beall family, was known k®hgldrades: he made charcoal,

worked on the shiplarylandveaved baskets, and made bricks. He was able to earn his own money from these
endeavors,andabrtcka ki ng agreement with Beall ds wife even
44 years enslaved, Mamout became an entrepreneur, bank investor, and homeowner in Georgetown, where
would walk the streets singing the praises of Allah.

oYarrow owns a House & |l otts and is known by
be a mahometan [ Muslim], and is oft e rChasles®iison& h
Peale 1818

However, Muslimalso experienced open hostility and hardship when practicing their faith. Ayuba Suleiman Di
was pelted with dirt lywhite boy in Kent Island, Maryland, as he prayed; others were forced to wear sacrilegi
clothing, ignore dietary rules and religious fas
slaved in Louisiana whrfni hmed |l amesntrarcddsmiap ihmnm sl
prevents him from obeying the dictates of his re
became pseudmnverts to Christianity (calkagiyahto protect themselvesdatineir families and they had to hide
their true beliefs. Lamine Kebe pretended to convert to Christianity in order to secure passage back to Africa
through the American Colonization Society. However, after returning to Africa, Kebe disappeared into Sierra
Leone, surely ostild!l retaining his Mohammedan cr
faith and were rewarded for it. His faith impressed his slave owner so much that he was freed and provided p
back to Africa, receigra royal welcome in England on the way.

[ é]

Enslaved Muslims were brought to the United States with distinct cultural and religious beliefs. They succeed
forming networks and communities, and they maintained their religious identity despite ionpodtslihe

material culture Muslims left belfindooks, writings, clothing, beads, andirdggp tell their stories today. As

Katie Brown, gregranddaughter of Bilali Mohammad, recalls, these objects were an integral part of their relig
practice ad identity.

Islam has always been an important religion in Araeddbe National Museum of African American History and
Cultureis building a collection that honors how the call to prayer has been doumadng than 500 years.

Resources

Interestedn learning more about the history of African Muslims in the United States? See SylvigeevBitsifof Allah: African Muslims
Enslaved in the AmdhBAd Press, 2013); and Allan Augiifnican Muslims in Antebellum America: TransatlanticSpiaties Struggles
(Routledge, 2011). You can also findR& Interviewst the Library of Congress.

Forshortaudist ori es about the history AAfHistary of BlaclaMusliiamreAmeda (n A Mgisd ti n
2005); Backstory with the Ameriean s t o r WritBgion $héWadl: the Story of Omar ibn &aid( Oct ober 29, 2014
Charm Can§gtdsWe Al 6 Juutl yGet,| 2104®7) .

Want to | earn mor e didital copyhostad by th@ Uriversity i Mishigeanw t hi s
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http://soundcloud.com/riseofcharmcity/ep-10-cant-we-all-just-get-islam
http://quod.lib.umich.edu/k/koran/browse.html

Other institutions with collections related to African Muslims in Americaifdgluder i cads | s | a rmiWashidgton,i t a g e
D.C.and thdslamic Society @altimores n Cat onsvi |l | e, MD. I f you would I|Iike to |
National Museum of African Airt Washington, D.C.

SECTION TWO

African-Amer 1 can | sl am Reform
Mus |l i msd® and the Univer sa

Pluralism Project, Harvard University

SOURCE: http://pluralism.org/religions/islam/islarm-america/africaiamericasislamreformedblackmuslimsandthe-universal
ummah/

African Americans make up some 40 percent of the total Muslim population of the United States today. The t
0Bl ack MinedlbyiDm€. Edc Linawin in 1956 to refer specifically to the Nation of Islam, is a label that
today blurs the complex picture of Muslim groups in this community. Most-Afniedoan Muslims now
identify themselves with the worldwide Musliimgltad@ t i ng t he bel i efs and p
whet her as Sunni Mus!l i ms, Shi 61 Musl i ms, or , [
indigenous history of Islam is a fascinating, complex, and uniquely American story.

ra
f

In the mid1960s, Malcolm X broke ties with the Nation of Islam when he became dissatisfied with its leaderst
and nonrlslamic teachings. Then in 1975, W. Deen Mohammed succeeded his deceased father, Elijah Muhan
as leader of the Nation. W. Deen Moimeth began a rapid transformation toward more orthodox Islam, beginnin
with the assertion of tauhid. He explained the 0
and identity of African Americans, preparing the way for thenbtaae true Islam. He renamed the group the
World Community of Alslam in the West and then the American Muslim Mission. Imam Mohammed courted t
world Muslim community, urging other Afridamerican Muslim leaders to gain greater Islamic education and t
work toward interracial and interreligious cooperation.

Many Muslims formerly affiliated with the Nation of Islam describe the first years after the death of Elijah
Muhammad as the oOotransiti on 0 mbsajddcial bagirs wereodeseayan;ards 6
the practices of the global Muslim community were introduced. Today, some twenty years after the transition,
Ministry of Imam W. Deen Mohammed publishes the wdaklim Jourpbioadcasts weekly radio and television
shows, ros over twenty futime Clara Muhammad Schools, and has affiliateaiicth over 100 cities. The vast
majority of the Nationds membership followed thi
part of the worldwide Musliommah

Certain AfricaPAmerican sectarian groups continue to draw supporters, although some of the views advocatet
these groups are regarded by most Muslims as heretical, or at the verydasionather Muslims see these as
steppingstones tothe patfo ot rued | sl am. Il n 1977, Mi ni ster Lou
restoring its organization and the University of Islam in Chicago. He claims that the Honorable Elijah Muhamr
commanded him to continue leading the chosen black raeeatdn from slavery. The Nation of Islam, with

over sixty affiliated mosques and perhaps as many as 20,000 members, has successfully organized a securi
company, continues to support black business enterprise aftdednggghborhoods, and publistefinal Call
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newspaper. Although maintaining the Nation of |
begun to pray traditional Musl im prayers and to
December fast.

[ é]

The unity of these movements depended primarily on the strength of their leaders, including the men mentior
above, and after their deaths, many of these communities disbanded, includinglgiarnDarasement, W.

Deen Mohammed®os A mlans,iadadheredts af Imam JamfAaAin. TMeuNation of Islam, e
established under the leadership of Louis Farrakhan, continued to grow in strength, but today, the influence ¢
Arab, South Asian, and Southeast Asian Muslim immigrants has madeatsigpdict on the state of Afriean

American Islam, as American Muslims from all backgrounds have been united by efforts to challenge religiou
persecution and mainstream distrust in the wake of 9/11.

S

Through the early years of the twéingg century, AficanAmerican Islam continued to have its own face, through
the work of such organizations as MANA Muslim Alliance in North AmeaaProject DowntoWANA aims to
unite Muslim organizations in Nortms Admer-AnedcanApar
Muslims, in order to address issues and coficgonil, economic, and religidukat are specific to that
community, as well as those that affect American society in general. Project Downtown, which was started by
Muslim univesity students in Miami, Florida, aims to provide food and conversation to the homeless, welcomir
people of all faiths to participate as volunteers. The organization emphasizes that it acts in the charitable spir
Islam, providing help to those whoadhéeregardless of their faith, and doing so without preaching or otherwise
extending an explicit invitation to Islam. These organizations are changing and strengtheningAheAdacan
Muslim community, providing an example of what might contiewvelt@ out of this faith tradition in the

American context.

SECTION THREE

Muslim Americans Are United by Trump i and
Divided by Race

Emma Green March 11, 2017

SOURCE: https://www.theatlantic.com/politics/archive/2017/03/muslim -americansrace/519282/

Facing increasing hostility from the administration, the religious communi  ty also
has to cope with its own internal tensions.

When weary Muslims gathered in Toronto in Decg@iEgffor an annual retreat, marking the end of a
tumul tuous U.S. election year, they pr oinladndiops di d
within the American Muslim community. But it did.

[ €]
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Even though slightly less than-tmed of American Muslims are blamécordindo Pew Research Center,

American Muslims are most often represented in the media as Arab or South Asian immigrants. The distincti
between the AfricaAmerican Muslim experience and that of their immigraatigmnists has long been a source
of raciakension in the Muslim community, but since the election, things have gotten both better and worse. W
some Muslims seem to be paying more attention to racism because of Donald Trump, others fear that any si
internal division is dangerous for Muslin a time of increased hostility.

While the Toronto conference was upsetting, Evan
problems in the American Muslim community. hahi t e
circumscribes my |ife as an American Muslim, éd he
descent, of Southeast Asian descent. This is the
[ é]

Some Musl i ms say 0 wbklaksnheosusl dwiidtth itna |tkh ea bcooumtmuannittiy ,
| sl amophobes. ¢

Ol mmi grant Muslims had a convenient comfort zone

president of the Yaqgeen Institute for Islamic Research. As each newtroomgraunity established its own
mosques and community centers, portions of the Muslim American population became segregated by ethnici
income. For noiblack Muslims who grew up in the suburbs, attended private schools, and rarely encountered
Muslims in their mosques, Iitds easy o0to internall
€ diminish the pain of those communities, 6 he sa

ol think a I ot of African American Mus®l isms dsSaba
a Muslim psychiatrist with a South Asian backgro
the eyes of God, that racism doesndt exist in 1|s
SouthAsiamr Ar ab i mmi grant parents dond6ét want their

family, 6 she said.

[ €]

Some Muslims bel i eve -bdwvaec ksnheosusl dwi & thitna Itkh ea bcoourtmuann
Islamophobes. Thisisnmothe r i ght time to air internal | aundry
Musl im bigotry outside of the Muslim community,

anttb| ack raci sm, |l dm kind of fighting a war on t w
Racial dynamics have | ong shaped Muslimsd polit:i
black people and by extension, black Musfines not t horoughly I sl amic, 6 s
social issue in Palestine orc@imya or Kashmir or Saudi Arabia or anywhere else, those things can properly be
engaged as Ol slamic issues. ®6 [ f] weftemderregnylok ab o
recidivism, those thimatelay eindltamieal d yl tr@g alridled,

be talking about that stuff ?866
Media outlets typically go for opeople who are e

As Muslim leaders have taken up visible roles-iframtp activism, these dynamics hatensified. Progressive
leaders have condemned theated Muslim bd@inthe executive order that originally affected people from seven
Muslimmajority countriés putting the focus in the Muslim community on immigration. But when protesters

swarmedairpsst i n | arge American cities following the o
Margari Hill, the ctounder of the Muslim AnRaci sm Col | aborative, who 1is
longterm struggle. Not much has chaiigedt Iwayws been kind of terrible, o
spectacle of black death, we dondt necessarily s

Bl ack Lives Matter. o
[ €]
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Thereds also debate within the ¢
to show their patriotism. The red, white, and blue hijali wsible

symboi n t he Womends March on Washi
Muslims think that image sends the right kimdesisage about the

religion. olt feels |Iike a perfc
American, | am fully cognizant of the fact that that kind of performance
does not |l ead to equality. é Whil
America as a meritocracy,sh&i d, OFor bl ack Mus
complicated. This hasndt been a

ONobody wants to be known as a r

Related Story [ é]
Are Jews White?

Meanwhile, some black Muslims are having a political awakening of the
own on issues likeimmigeati . 0 Ther e wasndt as

Obama administration, 6 said Hill. Obama used | es
administratiorstill removed a recordimbero f undocumented i mmigrants fr ol
were invisible to many of us who have privilege asmnagrants now we see iit, 6 she s;

The irony of Islamophobia is that it may eventually produce the exact cultural effect Islamophobes fear: Musli
Americans may find a newly consolidated sense of identity and unity because of their religious affiliation. If sc
Muslims once hoped to belyuhssimilated into elite American cufturelive in nice neighborhoods, attend fancy

schools, and fully blend in with white Américah at 6 s | i kely i mpossi ble now,
aspiration was 9/11. Then ISIS happened. The prospeatbe t o | ook even farther
el ection, Il really think it was finished off. |t

SECTION FOUR

Homeland Security Official Resigns Over Remarks
on African -Americans and Muslims

By Emily Cochrane Nov. 16, 2017

SOURCEnhttps:/Mww.nytimes.com/2017/11/16/us/politics/homelassgcurityesignatiomemarks.html

WASHINGTONfA The Department of Hweadeflodreadh tcSdigiomsand y 06 s
community organizations resigned on Thursday after audio recordings revealed that he had
previously made incendiary remarks about African  -Americans and Muslims while speaking on
radio shows.

In a 2008 clip, the Rev. Jaduénson, who was appointed by the Trump administration to lead the Center for
FaithBased and Neighborhood Partnershipd radio listenethat the blackemmuni ty had ot ur
maj or cities into slums because of | aziness,- dru
Semitic because they were jealous of Jewish people, accordingostadadyoCNN.

[ €]
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In additional audio clips individually recorded between 2011 and 2016, Mr. Johnson attacked Islam, saying ol
oOMi ckel son in the Mor ni ng 0Muslendwaottoxdt ounheadfoli o thlae r |
oan ideology posingas areligionand t hat Presi dent GeatlimggtarelonoBus h

peace

In another audioclijp Mr . Johnson al so said he a
|l slam has ever given us is oil and d

[ é]
0The DHS Ce-BdsadandNeghbofha@od Ratinerships is driven by one simple, enduring, inspiratio
principl e,wotelhr .hiJso hancscoonu neé idghti nmaumgtuhrsalagpgom.stoL OVE

e

greed with t
ead bodies o

SECTION FIVE

The Great East-to-West Diffusion

SOURCE! nst r uc TeCduse Glossarg s :
https://sites.google.com/site/courseglossaryiineateasto-westdiffusion

Folks,the insidiousness cdcismboth as behavioral/institutional practice aat afeologys that it canirulentlyinfect

so many different areas of sogjitics, economics, law, religion, education, science, etc.). One very important arena
"knowledge production” where the objective of the racist #etgitoheate anynlbwledgé no mattethe depth ofts

veracitfi that does not validate his/her raiggbrantview of the world. Given the resurgence in recent years of an
obsession witlslamophobiamong principally large sections of the white populace in Western Goungddsy others

in places like China, India, and Rugsgs)ot surprising that a big item on the agenda of theaEistautjobs is not

only the ddegtimation of Islamsaa religiofi bizarrely referring to it as mere political idelbgy the place of the

Islamic civilizatiom world historythat is a civilizatidhatin geographic magnituoigce stretched from China to France.
Thereforeas aesponsean the name dénowled@e contrast to its opposisejperstitjidhat is so often peddled by ragists)

to this Eureracist agengahat follows is descriptin of one very important role playedh®ylslamic civilizatidnom the
perspectiverofld histofyga scholar of world histoand a selabeled iconoclasfeelmandated to undertake this task.
Now, the particular role | have in mind here istitiealpart played by Islam in a transnational phenomenon that
transcended both time and s@akwhib would help lay the foundations of thesol | ed O Eur oputan |
which in its origins predated heGrearkésto-Wast Diffusiomd on t

At the simplest level, | use pieasaeheoGreatEastto-We st D i td réfer ® thetransraission from the
East to th&\Vestover a period of several thousand years (roughly from the beginning of the Egyptians and Mesopotz
civilizations around 3500 BCE to the consummation Giothenbian Projectwith the inauguration of the European
sea routes connecting all parts of the planet, which occurs by around 1700 CE) of ideas, products, and technologie
through trade, war, conquest, etc. across both space and time. Although it may initially agpearaodlegous to the
Columbian Exchangethere are two fundamental and important differences between the two proglessdizatfon
to which these two terms ultimately refer: first, the Gredab®&ssst Diffusion was, for the most part, a untebresd
phenomenon as the term so evidently makes it clear, and, second, unlike in the case of the Columbian Exchange, i
deliberately politically loaded term. That is, in coming up with this phrase (Geetdsafiffusion), my concern is to
resore to universal memory the historical truth that many of the roots otthelsd ed oWestern Ci vi
found in the East, broadly understood to include the entirdgdmo ecumene. Why is this so important? Well, for one it

speaks to trutfas in do not tell lies by fabricating history) which is one of the foundational purposes of all true educa
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The second reason is that ever since the emergence of Western global hegemony in the aftermath of the Columbic
Project, Western historiansnadrld history have seen theiriiiofer the most paft to advance, in various guises,
someti mes overt and sometimes covert, the fallacic
compared to others on this planet, have been geneticallgdewdbvsuperior intelligence) to explain this hegemony,
which if not racist in intent at least borders on it.

To know about the Easi-West Diffusion and to make it central to the study of world history is to help counter
what | call civilizationhubris (and which in turn would help to foster humility and gratitude, two of the several human
attributes that are foundational to harmony between peoples). So, from the perspective of true education, to establi
example, who were the first this amstlthat (astronomers, inventors, scientists, mathematicians, etc.) would be simply ¢
guestion of learning facts and no more. It would not be, as it has usually been in the study and teaching of world his
Western historians, an effort to deny thenoomality of all humanity in which every ethnic variation of humankind has
made some contribution at some point (even if only at the most rudimentary level of domestication of plant and/or :
life) to the totality of the modern human cultural develdamemxperience. (See the fascinating study by Weatherford
[ 1988], with respect to the | ast point.) As Josepl
that no people or group of peoples has had a monopoly in contributihgt € devel opment of s
procl amati on of the virtues of ocivilizationod, (to
sadly, as much a project of the West as its other, laudable, énfigaeasons thaof course, one does not have to be a
rocket scientist to fathom: domination of the planet under the aegis of various forms of imperialism (an endeavor th
even now in the twenliyst century, most regrettably, has yet to see its demise).

3 . o 7 ‘ » Consequsdly,
) — W _under these
< g L o circumstances, true
s weters 1 & o > ) E * ~ history is burdened by
VT°u'°usef : N e R % A [ Sea / ’ the need for constant
] | % vigilance against this
Bokhara,f Samarkand

Western intellectual

999

(&~ g Cors«ca ) L i
Lisbim f<T°'°d° . Sard/ma‘ 9 ;, \ j
I frotonn_cumesnl/ L ... tradition oferasuaé

. v ‘ Sicily : Ea @ 2 Nishapur ®Balkh ) ) .
e — 1 S . “3 fw s /v = & universal historical
> . 1T;ipo|i - ‘Damascu&‘ o {

‘ . memory for the
o SN .
\./(J""“"’"' ; ( N “»’- purposes of rendering
(Y L\ v irrelevant the
The East to West B o) contributions of
Cultural and Economic Connection < others. Moreove,
The geographic expansion of the Islamic empire \ one must be Cognizant
within roughly the first 100 years of its founding in .
the 7th Century (622) of the fact that itis a
. = tradition that relies on
‘ 5 ( \ Arabian a number of
Jo 500 1,000 Miles L "W Sea techniques: the most
0 500 1,000 Kilometers ) - i ; direct of which is

oschol afily s
where there is a complete (or almost complete) absence of any recognition of a contribution. Hohewadyiguen t
transparency of this technique, it has increasingly been replaced by one that is more subtle (hence of greater intrac
achieving erasure not by a total lack of acknowledgement, but by the natbddnof sometimes even derisory)
aknowledgement where the object of the erasure is mentioned in passing and then promptly dismissed from furthe
consideration despite its continuing relevance to the subject at hand. As an extension of this last point, it te question
talk about a Wesn civilization at all; so much of its inheritance is from outsidefEarapare fitting term perhaps

18 #11 OEAAOh & O AgAi pi Ah OEA 1711¢C TETA T@EEAAOOBRQET OAEAT HAOEEDDD OBAE DI ®EJEE £ /
i OAOOEAx 1 £ OEAEO x1 OE jxiiiq AOO UAO Aiii o006 1Ti1TA 1T &£ OEAT AAECI AA O AOAT 1
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would be AfreEurasian civilization. To tlgmorantsia, who are heirs to a Western ethnocentric-geinaoned over a

period of some 600 years, ofrggeumankind in no other terms than a amded hierarchical cultural fragmentation,

this new appellation may, at first blush, appear hysterically preposterous; yet, in actuality, there is a grosvatgrieody of
that cogently demonstrates thastiealled Western civilization is simply a developmental extensiorAsiakfro
civilizations. After all, if one were to take the entireyg@0@eriod of recorded human history, commencing from say
approximately thirtiettentury B.C.E. to the presementyfirst-century C.E., the European civilizational imprint, from a
global perspective, becomes simpyamizdidip (thenotionf an unbroken path going from the Greeks to the
Renaissance to the Industrial Revolution, is just that, an illuszatyda)y and what is more, geographically,
demographically, and culturally, a peripheral one at that when viewed against that of the neighbamg Afro
civilizations, taken together (ranging from the Sumerian to the Egyptian to the Chineamiojthtadsinly in the last

300 years or so that, civilizationally, Western Europe has taken center stage. The fact that many European and U.S.
historians appear to be unaware of this simple fact is testimony to the enduring Western ethnogeratituteledlo

vision that thoroughly imbues their work. Note that Western ethnocentrism is to be understood here as an ideology
shared by all classes of Western Europeans and their diasporic descendants that is rooted in the assumpion that, t
Harding (1993: 2), OEurope functions autonomously
and agent; and that Europe and people of European descent in the Americas and elsewhere owe nothing to the re:
wo r | dals®eAmi €1889) and Blaut (1993, 2000), for a brilliant, but scathing critique of the Western ethnocentric
paradigm that undergirds much of Western historiography.

4EA CAT COAPEU 1T &£ )OI Ai A OEI OOAT A UAAOO AEOAO EOO A& O1 AE

Yet, consider that if one

PR were to turn

A ‘..\‘./ o N, ASA historical gaze back to as

_dioppogte ' \ s recently as the beginning
WAGHRE " OTTOMAN ENPRE. . ‘,-" of the eightkeentury

| s N wm“’"‘ ,;" _ when the Muslims
’ S T (80w Gepe e ~ (sometimes referred to
i THE MAVELUKS . ) as Moors by Western

—— 5 : _m"»z; \m-%mm&“\ -~ historians) arrived in

Europe one has no
difficulty whatsoever in
categoridly stating that
there was nothing that
one could read in the
entrails of Europe
therfi comparatively

Equator

\ — Ty 2 .. backward as it was in
_— ) A (3 o o, . 0 almost all wagisthat
— S - pointed to anything that

< ' could predict its

eventual rise to global hegemony. What is more, even after fabhépro@ryears, to arrive in the fifteesthtury, a
different reading would still not have been forthcoming. In other words, folks, after you have ploughed through this
definition there should be no difficulty in accepting the fact that at the poiatiunén Columbus left Europe in what
would eventually prove to be a portentous journey for the entire planet, the cultures of manypdetafidpangfro
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Eurasian ecumene outside the European peninsute essgional, achievememiented, marialistic, predatory,
belligerent, ambitious, scientific, capitalistic, technologically innovative, urbanized, capable of ocean nawgation, and
than were the cultures of develop@ag®f Europe of the period (nor should it be difficult to @¢bapthe opposites of

SOME PROMINENT SCHOLARS OF THE ISLAMIC EMPIRE

This list of prominent Muslim scholars of the Islamic Empire are among those whose work helped to propel the European West toward the Renaissance. Remember,
no civilization ever emerges without the contributions of others.

*

*

Abu Musa Jabir ibn-Hayyan (c. 721-815, known in the Latin West as Geber), an alchemist who advocated the importance of experiments in advancing scientific
knowledge. His work would be foundational to the development of the field of chemistry.

Musa al-Khwarazmi (d. c. 863), his seminal contributions in mathematics helped to develop that field enomously. In fact, through his mathematical treatise, a-
Jabr wa'-Mugabalah, he not only gave the West the term “algebra” (Latinized shorthand of the title of his treatise), but far more significant than that, he was the
conduit for the passage of arithmetic numerals from India to the West. For example, he would be responsible for the introduction to the Latin West of such key
mathematical tools as the concept of “zero” (an independent Hindu/ Chinese invention in the sixth-century C.E.), and the decimal system. His other contributions
included sine and cotangent tables, astronomical tables, and the cartographic concepts of latitude and longitude. Even the term algorithm comes from him, albeit
unwittingly—it is the Latinized version of his name. He also produced a revised version of Ptolemy’s geography, which he called The Face ofthe Earth.

Abu Yosuf Ya'qub Ibn Ishaq ibn al-Sabbah al-Kindi (died c. 870) a philosopher and mathematician, his contributions included works on Hindu numerals and
geometry, and physiological optics.

Abu Bakr Muhammed bin Zakariyya’ al-Razi (844-926, known as Rhazes in the Latin West), a physician whose work helped to further greatly the development
of clinical medicine. His work on the diseases of childhood would earn him the accolade of “Father of Pediatrics” in the West.

Muhammed Ibn Muhammed Ibn Tarkhan ubn Uzalagh al-Farabi (c. 878—c. 950, known in the Latin West as Alpharabius), author of the Enumeration of the
Sciences, provided an integrated approach to the sciences and reiterated the distinction between divine knowledge and human knowledge.

Abu Al-Husayn Ali Ibn Al-Husayn Al-Masudi (d. 957), historian and explorer who is sometimes referred to as the “Herodotus of the Arabs.” His works included
the 132-chapter The Meadows of Gold and Mines of Gems, an abridgement of a multidisciplinary multivolume treatise on history and scientific geography of the
world.

Abd alF-Rahman al-Sufi (903-986), among the greatest Muslim astronomers (together with /bn Yunus and Uegh Beg), his contributions include a major treatise
on observational astronomy titied The Book of Fixed Stars.

Abu al-Qasim Khalaf ibn al-Abbas Al-Zahrawi (930-1013, known to the Latin West as Albucasis), a famous physician and surgeon.

Abu Alimacr al-Hassan Ibn al-Haitham (c. 965-1039, known in the Latin West as Alhazen). Through his works in optics and related fields, he became a major
contributor to the development of the physical sciences in the Latin West. By means of his experiments with light he discovered the laws of refraction as well as
the various colors that make up light. He was the first scientist to conclude that sight involved the transmission of light from the seen object to the eye, which acted
asalens.

Abu’ Ali Al-Husain Ibn Abdallah Ibn Sina (980-1037, known in the Latin West as Avicenna), a philosopher who was among the progenitors of scholasticism in
the West and whose intellectual influence would touch Westem thinkers as diverse as Thomas Aquinas, Roger Bacon, Robert Grosseteste, Albertus Magnus,
Duns Scotus, was a great philosopher and scientist with one of the most prolific pens of his day: among his many works, two that the West got to know well are
The Book of the Remedy (Kitab al-Shifa)—which, according to Stanton (1990: 85) stands as the “longest encyclopedia of knowledge ever authored by a single
person”—and The Canon of Medicine, which would remain the principal textbook par excellence on medicine in the West for many, many years.

Abu Raihan alBiruni (c. 973-1051), a natural scientist whose work helped to lay the foundations of natural sciences in the Latin West.

Ibn al-Zarqali (c. 1029-c.1080, known in Latin West as Arzachel). An astronomer who was responsible, among his accomplishments, for the invention of an im-
proved astrolabe (named saphaea Arzachelis), the editing of the planetary tables produced by astronomers such as /bn Said working in Muslim Toledo that came
to be called the Toledan Tables, and authorship of an introductory work on trigonometry.

Ghiyath al-Din Abul Fateh Omar Ibn Ibrahim al-Nisaburi al-Khayyami (1044-1123) Omar Khayyam, as he is commonly known, achieved fame in the Westin
the nineteenth-century primarily because of his poetry (following the English translation of the Rubaiyat by Edward Fitzgerald). Yet, he was also an accomplished
mathematician and astronomer making significant contributions in the area of algebra (e.g., binomial theorem).

1bn Bajjah (c. 1095—c. 1138, known in the Latin West as Avempace). A philosopher, whose work on the theory of motion is among his many contributions.
Ash-Sharif al-Idrisi (1100-1165/667), a geographer and advisor to the Norman king of Sicily, Roger II, was the author of one of the most important medieval texts
on geography fitled The Pleasure Excursion of One Who Is Eager to Traverse the Regions of the World. He spent most of the later part of his life in the service of
the Nomman king who provided him with the resources necessary to undertake his scholarly pursuits, which included a number of texts that combined descriptive
and astronomical geography.

Abu al-Walid Muhammed ibn Ahmad ibn Muhammed Ibn Rushd (1126-1198, known in the West as Averroes), considered to be among the most important
commentators on Aristotelian philosophy of his ime (hence he was also known by the name of the Commentator—such was his scholariy authority), would have a
far-reaching influence on Westem thought; in fact, so much so that it would be symbolized by the intellectual crisis that it would precipitate between the church and
the academy as the former attempted to battle what it thought was the theologically corrupting influence of “Averroism” (the belief that philosophy and religion
were not only compatible but that philosophy was, in a sense, religion in its purest form). Significantly, he was a great advocate of syllogism, the Aristotlian method
of logic.

Nasir al-Din al-Tusi (Muhammad ibn Muhammad ibn al-Hasan al-Tusi) (1201-1274), an astronomer par excellence, he would greatly influence the work of
such Westem astronomers as Nicolaus Copemicus, Johannes Kepler, and Tyco Brahe by means of his accurate astronomical tables that he and his colleagues
produced at a famous observatory he helped establish at Maraghah (in modem-day Iran)—under the sponsorship of the Mongols no less.

NOTE: As Manfred Ullman (1978) for example points out, in some instances—especially where the author was unknown—the translations of the Islamic scholarship
armived in Europe masquerading as scholarship authored by the translators themselves or their benefactors (rather than as translations of Islamic scholarship). In fact
there appears to be some evidence that even at that time Muslims were aware of this problem: d’Alvemy (1982: 440) quotes a late eleventh-century Muslim scholar in
Spain, Ibn Abdun, admonishing his fellow Muslims: “You must not sell books of science to Jews and Christians... because it happens that they translate these scientific
books and attribute them to their own people and to their bishops, when they are indeed Muslim works.” In other words, even if all the translated Islamic works were
available today, the fullest extent of the Islamic scientific scholarly contribution to the Latin West will never be known because of such unashamed wholesale plagiarism.

these qualities, for that
matter, existed at
comparable levels of
magnitude in both areas
of the world). In fact, on
the contrary, in some
respects they were more
advanced than those of
Europe.

Now, of course, itis
true that whe one
considers where Europe
was some 700 years
earlier (at the time of the
Islamic invasion), the
rapidity of the European
cultural advance is
nothing short of
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not in the least a hint,
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not pull itself up bigs own economic bootstraps, and certainly not thanks to any kind of European exceptionalism of
rationality, institutions, entrepreneurship, technology, geniality, i aviordr ac e . 0

To really drive home this fundamental truth some examples mag hel@ awill concentrate on the role of
Islam (especially considering that it has become a favorite sport of politicians antkfisetudds alike in the West,
since 9/11, to malign this religion at every opportunity in the name of the verglageuiat severely castigate the
terrorists and extremists who have hijacked this religion for their misguided and nefarious ends) in the development
Western modernity. Through the agency of fislamolving a variety of mechanisms of diffusion, sutiteaes
residential contacts with immigrant Muslims (e.g., in Muslim Sicily and Muslim Spain), the Arabic to Latin translation
movement during tiReconqujstee Crusades, and laligtance tradieEurope was introduced to a range of
technological artifacied methods derived from within the Islamic empire, as well as from without (from such places &
China and India). Note, however, that the concept
study (1979) of Islamic Spain, faneple, attests, one of the most important handmaidens of technological innovation
technological diffusion. However, one must be specific about what this concept means. It should be understood her
refer not only to thdiregtassage of artifacts aachniques from one culture to another (usually known as technology
transfer), but also tivdiredbrm of transmission that Pacey (1996) points to: the spread of information (actively or
passively via travelers, traders, books, letters, etc.) aleoutealgnology from one culture to another provoking an
oindependent 6 devel opment of similar or even i mpr.
Oresponsive inventions. o

Further, in the category of responsive inverdimasay also throw in inventions arising out of direct imitation
of technological artifacts acquired through trade (for commercial purposes), or acquired through some other means
(including illegal means) for the explicit purpose of local manufdciioesithen that the concept of technological
diffusion also embodies (seemingly paradoxically) the possibility of independent inventions. A good example of this
immediately comes to mind is the windmill. It has been suggested (Hill 1993wti8Edkain all probability the
European windmiil considering its designwas independently invented sometime toward the end of thecewitly,
the concept of using wind as an energy source may, however, have arrived in Europe through theragency of Isla
(windmillé of a different designhad long been in use in the Islamic empire). Another example is the effort by
Europeans to imitate the manufacture of aduglity steel common in the Islamic empire called Damascus steel
(primarily used in sword magirtgven though, observes Hill (1993: 219), in the end Europeans never learned to repro
Damascus steel, their 48@dong effort in this direction was not entirely in vain: it provided them with a better insight
into the nature of this steel, theraligwing them to devise other methods to manufacture steel of a similar quality.

Anyhow, whatever the mode of diffusion, the truth, folks, is this: the arrival of Islamic technology and Islamic
mediated technology of ntatamic (e.g., Chinese, Indiang) prelslamic (e.g., Egyptian, Persian, etc.) provénance
examples would include: the abacus; the astrolabe; the compasakipgpéne ogival arch; gun powder; specialized dam
building (e.g., the use of desilting sluices, the use of hydropowsericetituxe; weightiven clocks; the traction
trebuchet; specialized glasking; sugarcane production and -sugking; the triangular lateen sail (allowed a ship to sail
into wind more efficiently than a regular square sail common on Europeandlo@iigraphic maps (upon which the
European nautical charts cglledolangere based)had profound catalytic consequences for E&itbpecame the
basis of European technological advancement in a number of key areas and which in turn vpoojethielpriats
journey toward the fateful year of 1492 and therefrom modernity.

Contemplate this: four of the most important technological advancements that would be foundationally critic:
the development of a modern Europe (navigation, wasfarapoication and plantation agriculture) had their roots
outside Europe, that is, in the East! Reference here, is, of course, to the compass (plus other seafaring aesrsuch as
sail, etc.); gunpowder; papaking and printing (that is, blockifmg and printing with movable type); and cane sugar
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production. All four technologies first originated in the East and then slowly found their way to the West through the
mediation of the Muslirh&long the way, of course, the Muslims improved onthemv, it i s tr ue t

to absorb these technologies was a function of internal developments, some unique to itself. As Pacey (1996: 44) o
oif we see the use of nonhuman ener g yastheequal ofusamia |

and Chinese civilizations. o6 But, as he continues,
machines, however, notably for textile processing, and in terms of the broad scope of its knowledae silieope
backward region, which stood to benefit much from

Islam introduced Europe to international commerce on a scale it had never experienced before. The
characterization by Watt (stlageligdnof tadens, ndt draligion of ithe deserandv
not a religion of peasants, 6 is very close toethe
Islamic empire (which included regions with long traditions of cengoieig back to antiquity, such as the
Mediterranean Basin) and the acceptance of commerce as a legitimate occupational endeavoicioe Masiad
been pursued by no less than Prophet Muhammedihihesfreated a vast and truly globaldmtgne trade
unmatched by any civilization hitherto. In fact, the reach of the Islamic dominated commercial network was such the
would embrace points as far apart as China and Italy omthesseasis and Scandinavia and the deepest African
hinterland orthe northsouth axis, with the result that the tonnage and variety of cargo carried by this network went fa
beyond that witnessed by even Greece and Rome in their heyday (Turner 199&skin) aAt Hill (1986: 18) remind
us that the discovery ofotisands upon thousands of Islamic coins dating from the seventh to thirteenth centuries in
Scandinavia and the Volga basin region highlights the fact that for many centuries Europe relied on Islamic currenc
commercial activities, such was themion of international trade by the Muslims (see also Watson 1995 for more on
the EastVest numismatic relations).

Consider the list of luxury and other commodities that Europe received from the East (including Africa) throu
the agency of the Muslinerohants: coffee; cotton textiles (a luxury commaodity in Europe prior to the industrial
revolution); fruits and vegetables of the type that medieval Europe had never known (e.g., almonds, apricots, banar
eggplants, figs, lemons, mangoes, orangesspeptigivory, paper; tulips; porcelain; rice; silks; spices (these were
especially important in ledgtance trade and they included cardamom, cinnamon, cloves, coriander, cumin, ginger,
nutmeg, pepper, saffron, and turmeric); alum; dyes amdkilygoroducts; medicinal drugs; aromatics (e.g., frankincense
myrrh, musk); cane sugar and sugarcane; and so on. (The last is of special historical significance, sadly, considerin
ignominious role it would play in the genesis of the Atlantic slay®\thedés more, with the exception of a few items
such as gold, silk, some aromatics, and a few spices like cinnamon and saffron, medieval Europe had not even kna
the existence of most of these products prior to the arrival of Islam.

In other wordghe Islamic civilization, through its commercial network, introduced Europe, often for the first tin
to a wide range of Eastern consumer products (the variety and quantity of which was further magnified via the agel
the Crusades) that whet the &fgpef the Europeans for mérenot surprisingly, they felt compelled to undertake their
voyages of exploiatiBartolomeu Diaz, Vasco da Gama, Christopher Columbus, Fernao de Magalhaes (Ferdinand
Magellan), and so on. This quest for an alternatieedute to the Eésbne that would have to be seabdmas also,
of course, a function of the desire to bypass the very people who had introduced them to the Eastern luxury comm:
they so eagerly sought: their hated enemies, the Muslim inteenel@straddled the ldmitlge between the East and
the West and who at the same time held a monopoly over nisreasingly important and obscenely profitable
East/West trade. (Only a few decades earlier [on May 29, 1453], prior to the depaitiombus [on August 3, 1492] on
his historic sea quest, Constantinople had fallen before the victorious forces of the Muslim Turks under the leaderst
Sultan Mehmed I, thus effectively and permanently placing the landbridge in the hands wisthe Musli
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Yet, the European commercial debt to Islam goes even deeper. For, as Fernand Braudel (1982) reminds one
volume 2 of his thremlumemagnum ofgrandly title€ivilization and Capitglsmumber of critical elements of
European longistancée r ade wer e of | s| ami ¢c o rcongmen@dgartsershuprof as t h
merchants), and even the art of executing complex cal€ulattbnsit which no advanced commerce is poshible.
fact, as Braudel further points out (p. 588 )éry practice of lowlstance trade itself in medieval Europe was an Islamic
borrowing. Now, without lorgjstance trade, it is quite unlikely that Europe would have experienced the rise of merchz
capitalism (and therefrom industrial capitalisiiidhe colonization of the Americas); for, while such trade may not b
a sufficient condition for its development, it is a necessary condition.

Of course, it is not, it must be stressed here, that Europe had never engagistandertgade befare

consider the londistance trade of the Greeks and the Romans with the East (e.g. via the fameil Bilk, Roadp

many other things, it was reintroduced to them by the Islamic civilization, since the Europeans had, for all intents an
pur postesi,t odwesrt t he centuri es wdAlrk warldhoétherGermanit r ogr e s
dominated European Early Middle Ag2s t he basi s of these observati ons
the existence of these borrowingssieah ur ni ng oneds back on traditional
pioneering genius, spontaneous inventor, journeying alone along the road toward scientific and technical ratonality.
denying the claim of the medieval Italiarstatgdo have invented the instruments of modern commercial life. And it

| ogically cul m nates in denying the Roman empire i

However, it wasnod6t only in the ar eartaotfoleihthec hnol ¢
genesis of Western modernity as we know it today. Consider the foundational role of the modern university in Euroy
the journey toward the European Renaissance, but from the perspective of its origins. From a broader historical
persgctive, the modern universstas much Western in origin as it is IslamieAfatic3 idfopigitiow? Nakosteen (1964:
vii) explains it this way: O0At a time when Europeec
Muslm educational institutions were preserving, modifying and improving upon the classical cultures in their progre:
colleges and research centers under enlightened rulers. Then as the results of their cumulative and creative genius
the LatinWedtt hr ough transl ations. .. they brought about t
Making the same observation, James Burke (1995: 36) reminds us that at the point in time when the first European
universities at Bologna and Chavtere being created, their future as academic centers of learning was far from certai
The reason? He explains: 0The medieval mind was st
thought, still totally obedient to the Churchitsn8lugustinian rejection of the investigation of nature. They lacked a
system for investigation, a tool with which to ask questions and, above all, they lacked the knowledge once possess
Greeks, of which medieval Europe had heard, but whickleadb | ost . 6 But then, he fu
moment it was rediscovered. In 1085 the [Muslim] citadel of Toledo in Spain fell, and the victorious Christian troops
a |literary treasure beyond ughtnegnmedationgf Spahigh yews; Eutopean h a \
Christians, and others, much of that learning would now be translated from Arabic, which for centurtbs had been
language of science, into Latin, Spanish, Hebrew, and other languages, to be dissewssdiedoglealThis
translation activity, one would be remiss not to point out here parenthetically, was a replication of an earlier translatic
activity undertaken by the Muslims themselves oveyeaB@@riod, eighth to tenth centuries, whersylsisatically
organized the translation of Greek scientific works intoi\mtece Gut as 1998, and ObLea
fascinating account.)
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During the long periods of peacefukgstence among Christians, Jews, Muslims and others in Sdtar eve
the surrender of Toledo, was also highly instrumental in facilitating the work of translation and knowledge export int
Western Europe. To a lesser extent, but important still, the fall of Muslim Sicily, beginning with the capture of Messil
106L by Count Roger (brother of Robert Guiscard), and ending with his complete takeover of the island from the Mt
in 1091, was yet another avenue by which Muslim learning entered, via translations, Western Europe (see Ahmed 1
more)’ This exporbf Islamic and Islaminediated Greek science to the Latin West would continue well into the
thirteenthcentury (after all, Islam was not completely vanquished from the Iberian peninsula until the capture of the
Muslim province of Granada, more than 48 yadter the fall of Toledo, in 1492).

SECTION SIX

The Muslim Jesus provides common ground for
Christianity, Islam

byRa'fat ADajani Aug 25, 2017

SOURCE: National Catholic Reportehtas:/iww.ncronline.org/news/opinion/muslijesugprovidescommonrgroundchristianityslam

As the coutry sits transfixed with one of the strangest, divisive and most unpredictable presidencies in the his
of the United States, lost in the madness has been the increase in Islamophobia since Donald Trump was ele
president.

Islamophobiadefined asunfounded hostility towards Muslims and therefore fear or dislike of all or most
Muslims" has beconfigghteningly commonplagethe U.S. anthis hatred and misinformation has found fertile
soil in the past eight months of the Trump presidency.

Sign ugdor our latest Pope Francis news, emailed to you twice a week.

The Council on Americdaslamic Relationsas documentetbl incidents that stemmed from-dMuislim bias
between April 1 and June 30, 2017, 15 percent of which were acts of violence against Muslims. This represel
percent increase in aktuslim hate crimes during that time compared to the same tdep2016.

These crimes occur in a conducive environmdtewAResearch Center suime3017 rated Muslims at 48
degreeghe lowest on aI00 "feeling thermometer" out of nine religious groups in the United States, two points
lower than atheists. Particularly negative feelings towards Muslims were harbored by Republicans and those
were Republicaeaning.

The irony hee is that most Americans really have no idea what is in the Quran, the Muslim equivalent of the B
beyond the mostly negative and out of context soundbites they hear on talk radio, cable TV or the internet. Tl
have no idea that the three monotleeistigions that follow the salerahamic traditigmamely that Abraham

was the first prophet of God, are Judaism, @miistand yes, the third sibling, Islam.
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https://www.ncronline.org/authors/rafat-al-dajani
https://www.ncronline.org/news/opinion/muslim-jesus-provides-common-ground-christianity-islam
http://crg.berkeley.edu/research-projects/islamophobia-research-documentation-project/
https://visitor.r20.constantcontact.com/d.jsp?llr=i8t49xbab&p=oi&m=1101385420648&sit=9lqjldvbb&f=2fbf8f75-0c5d-414a-a04c-40c505fe2853
http://www.newsweek.com/hate-crime-america-muslims-trump-638000
http://www.pewforum.org/2017/02/15/americans-express-increasingly-warm-feelings-toward-religious-groups/
http://interfaithexplorers.com/for-teachers/teaching-information-and-guidance/the-three-abrahamic-faiths

All three religions were born in the Middle East and are inextricably linked to each another. While Christianity
born from within the Jewish tradition, Islam developed from both Christianity and Judaisrslamfaees itself
as the culmination of the Abrahamic faiths, the final revelation by God in the monotheistic tradition.

The Quran specifically protects Jews and Christidasyass of the BbeKBook" meaning revelations from God
to Jews and Clstians which gives them a spiritual connection to Islam.

As such, Islam recognizes as prophets many of the figures revered by Jews and Christians, including Abrahg
Moses, and Jesus. For Muslims, Muhammad is not a divine being. Instead he is aopigiphdtahr God

delivered his message and an example of piety to emulate. Muhammad is not the equivalent of Jesus in the |
tradition, rather it is the Quran that occupies the same central position in Islam as Jesus does in Christianity.

It would surpe many to know that the Prophet Muhammad is only mentioned aftatatiofes in the Quran
while Jesus, the son of Mary, is mentioned 25 times and Moses 136 times. The Quran dedicates a whole che
Mary, who is the only woman mentioned by nathe isacred text.

The Islamic version of the Jesus story especially, is quite similar to the Christian versiarialesuseserred
to as'Spiritfrom God,"Word from/of God"), "PropheMessenger of God," and the "Messiah" who will come
back on the Day of Judgment to destroy the Antichrist.

Beginning with his birth, Muslims believe that Jesus was born of the Virgin Mary in a miraculousdurthyordain
God. The Quranic verse says:

"Relate in the Book the story of Mary, when she withdrew from her family, to a place in the East. She
screened herself from them; then We sent to her Our spirit (angel Gabriel) and he appeared before he
man in allespects. She said: 'l seek refuge from you in God Most Gracious (come not near) if you do fi
God.' He said: 'Nay, | am only a Messenger from your Lord, to announce to you the gift of a pure son.’
said: 'How shall | have a son, when no man has esleedome, and | am not unchaste?' He said: 'So it will
be, your Lord says: 'That is easy for Me; and We wish to appoint him as a sign unto men and a Mercy
Us: It was a matter so decreed.'" (Quran-P9)16

The Quran also relays how Jesus spoke grdlle: "Then she (Mary) pointed to him. They said: 'How can we tal
to one who is a child in the cradle?' He (Jesus) said: 'Verily! | am a slave of God, He has given me the Scriptt
made me a Prophet." (Quran 1803

The miracles performed bgug were not limited to his cradle according to the Quran. Muslims believe Jesus
performed miracles throughout his life: "Then will God say: 'O Jesus the son of Mary! Recount My favor to yo
to your mother. Behold! | strengthened you with the Holy @pérangel Gabriel) so that you did speak to the
people in childhood and in maturity. Behold! | taught you the Book and Wisdom, the Law and the Gospel. An
behold: you make out of clay, as it were, the figure of a bird, by My leave, and you hiteatietitriiecomes a

bird by My leave, and you heal those born blind, and the lepers by My leave. And behold! you bring forth the
by My leave."" (Quran 5:110).

Naturally there are theological differences between Muslims and Christians regatuinthéesware far more
similarities and these similarities are what should be emphasized in order to show the common ground betwe
these two faithsyhich together represeht billion followers worldwide and 55.3 percent of the world's
population.

The importance of finding common ground has become particularly apparent after the eventesvildanist
month, which laid bare real and deep divisions in our country. Reconciling Christianity and Islam based on a°
understanding of each other's religions could serve as a bulwark against these divisions and provide a world\
example to emaitle.
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SECTION SEVEN

The Professor Wore a Hijab in Solidarity i Then
Lost Her Job

By Ruth GrahamOCT. 13, 2016

SOURCEhttps://www.nytimes.com/2016/10/16/magazine/theofessomoreahijalrin-solidaritythenlostherjob.html

When Larycia Hawkins, the first black woman to receive tenure at Wheaton College, made a
symbolic gesture of support for Muslims, the evangelical college became divided over what
intellectual freedom on its campus really meant.

Three days after Larycia Hawkins agreed to step down from her job at Wheaton College, an evangelical schc
Wheaton, lll., she joined her former colleagues and studevitatfavas billed as a private service of
reconciliation. It was a frigid Tuesday evening
chapel was nearly full by the time the event began. A large cross had been placed on therstaddyystea

lights that snaked across the blond floorboards in glowing trails.

[ €]

Wheaton had spent the previous two months embroiled in what was arguably the most public and contentiou
of its 156year history. In December, Hawkins wrdteealogically complex Facebook @wstouncing her

intention to wear a hijab during Advent, in solidarity with Muslims; the college placed her on leave within days
soon moved to fire helJesse Jackson had compared Hawkins with Rosa Parks, while Franklin Graham, an

evangelist and Billy Grahamds son, decl ared, 0Sh
parents and alumni were in an uproar. On this winter eveniingt thiack female professor to achieve tenure at
the country®és most prominent evangel i cal coll ege
which she had devoted the past nine years of her life. As a Wheaton anthropology profddsariBrerote in
January, the episode had become O0something of a
Coll ege, evangelicalism and even U.S. Christiani

As Hawkins climbed the stairs to the stage that night, a few dozes stoddnip in the front rows. They were
wearing all black and had planned this quiet bit of theater as a show of solidarity. For a long beat, they stood
together between Hawkins and the seated crowd. Then, one by one, others in the audience Gégan to rise.
silence held for a full minute, as a majority of the room stood.

Then Hawkins began to speak. She told the hushed crowd that they should see Jesus in the oppressed, that
Christianity is inherently pol i traadtkelfirstahaater df theabbok 6 b

of | sai ah, a blistering prophecy for the rebelli
spread out your hands in prayer, | will hevehelinemy
oYes, even though you multiply prayers, | will n
become tinder, his work also a spark. Thus they

When Hawkins beganteaching politics at Wheaton College in 2007, she wanted to be known as a professor v
chall enged her students® preconceptions. Her <cl a
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Obama Presidency. éd She amgde&keaerd tad oattr ehrosvc eOrbdadnar ehae
why he spoke differently to black and white audiences, about how polling data suggested that he would have
by an even larger margin were he white. At the end of helaygbetasses, she Wbcook a big meal at her

apartment, and students presented their final research over dessert. She found her students to be smart and
engaged, and she was pleasantly surprised by therioped e d ness and the diver si:t
othe amazingliber@r t s i nstitution, 6 she said. o0lt just ha

[e.]

As Hawkins settledin at Wheaton, she struggled. Though she loved her students, the heavy teaching load we
stressful, especially for a-delcibed perfectionist. As a black woman in a predominantly white community, she
was asked to serve on many committees and participate frequently in public events like panel discussions. TI
commitments left little time for research and writing, thougftilkheceived tenure on schedule in 2013. Her
health and social life suffered. She rarely had time for exercise or her book club anymore, dating was difficult
she battled chronic sinus infections, migraines and high blood pressure, which sliet@ttiess.

Much of that stress seemed to derive from her- al
dozen conversations over eight months, she described seeing people look happy and knowing she was diffet
because she feltseighed down by the injustices she saw and read about. She quotes Old Testament prophe
from memory; several people described her to me as prophetic herself. As we spoke, her concerns veered fr
Syrian refugee crisis to Rwandan genocide to gureitdencome inequality. Those worries are a burden she
bears as a political scientist and as a Christian, she told me.

A year or two after arriving on campus, she developed a distaste for performances of patriotism and decided

salutingthe flagen si ngi ng t he national anthem. oIl feel ve
kingdom than an earthly kingdom, 6 she told me. 0
ki ngdom. &6 Evangel i c asnessonamiadividual scalen pubhHawking veas lre¢ogningt e o

attracted to theological traditions that emphasize systemic sin and repentance.

In particular, she was reading a Idtiaék liberation the@aggain of thinking that emerged from the Black Power

movement of the 1960s. Jesusd centr al mi ssion wa
American Christianity is beholden to irredeemabl
angryil think of JeremiaWr i ght 6 s i nf amous 0 Goahd corsenativeleraagelicalsare <

wary of it because of its theological pessimism and its politically radical roots. But Hawkins was beginning to
many of the Bibleds comman.dso T heolugdy ai d eanlsways rc
core idea of Dblack | iberation theology. She said
of Christ. o6 Responding to Wheat on&ms nghar geé ef dro o
into the classroom.

[ é]

True solidarity, Hawkins was coming to believe, involves physical risk and sustained labor. It also involves

recognizing that structural inequality is a kind of violence, with physical effectsiorsitSkecteferred to a

passage in the book of Luke in which Jesuso6 foll
n

who do we not have the eyes to see?0 Hawki s sai
seeingim heir suffering? What entire groups of peopl e

[ €]
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Dr. Larycia Hawkins, center, at a news conference in Chicago on Dec. 16, 2015, the day after she was put on leave from Wheaton
College.

On Dec. 10, 201%jawkins wrote a Facebook post that would set in motion the end of her employment at
Wheaton. The post was 11 paragraphs, and it announced her intention to wear a hijab throughout the seasor
Advent, as a show of 0e mb adrunpdadsesdntly dalled fortayotal banion h
Muslims entering the United States, and the Liberty University president, Jerry Falwell Jr., had mused publicl
how looser concealedar ry | aws coul d hel p o0end dritywith®uslivhs s | i ms
because they, | i ke me, a Christian, are people o
|l ast week, we worship the same God. 6 The post en

Almost immediately, administrators began to hear from concerned alumni, donors and parents of students ar
prospective students. Onehesne hool i ng mot her of seven |l eft an i
department chairwoman, saying the fanatjengreat sacrifices to send their daughter to Wheaton, and they
expected her to receive a Christian worldview there. December is a month in which many donors make signif
endof-year gifts and when higbhool seniors are making their final decialomst where to apply to college.

Jones would | ater describe the response from pro
appeared, he characterized the financial threat as one that would imperil 15 to 20 faculty jobfeFiverdays a
post appeared, Jones called Hawkins into a meet.

Concerno and placed her on paid administrative |
[ €]

In August, six months after Hawkins left Wheaton, she met with me offtoer at the University of Virginia,

where she had accepted a research fellowship at the Institute for Advanced Studies in Culture. The week bef
loaded up her car and drove to Charlottesville from her home just outside Chicago. Two talhshelges i

office were filling up with books and knickknacks: a Hello Kitty lunchbox, a shadow box with old campaign
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